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1. PROJECT DESCRIPTION

In 2019 Te Haa O Te Whenua O Kirikiriroa (THaWK) documented a Cultural Impact Assessment
(CIA) for Hamilton City Council (HCC), for the designation of land and the construction and
operation of the Rotokauri Greenway Corridor. That corridor is a 3.8 kilometer long corridor,
stretching from the northern side of Rotokauri Road, near Lake Waiwhakareke, to Lake Rotokauri.
It will function as the principal stormwater management channel in the Rotokauri area and serve
as a public recreational space with a walkway/cycleway along the length of the corridor.

Hamilton City Council (HCC) now requires land to be designated in the same area of Hamilton
City for the construction and operation of the Rotokauri transportation network. Accordingly, HCC,
as Requiring Authority, proposes to lodge a Notice of Requirement in March 2021 to designate
this land for roading purposes. The Rotokauri transport network, “the Project’, comprises the
designation of an approximately 5.7km length of roading corridor.

The key objectives of the project are to:

e Protect the Rotokauri transport corridor to support the provision of an integrated transport
network which supports the future urban development of the Rotokauri Structure Plan area;

e Protect the Rotokauri transport corridor in the Rotokauri Structure Plan area in light of the risk
of build-out along the preferred route;

e Provide for growth needs in the north of Hamilton City through the protection of the long-term
function of state highway and key arterial, collector and local road networks;

¢ Provide connectivity between the Rotokauri Structure Plan area and the existing Hamilton City
infrastructure network, Rotokauri hub and state highway network;

e Provide new transport routes to redistribute freight and regional trips to Hamilton on to the
appropriate corridors that will relieve congestion and make existing networks operate more
effectively;

e Provide opportunities for passenger transport and alternative transport modes which will
embrace the development of rail transport in the long-term.

Construction timeframes are uncertain therefore HCC are looking for a 15 — 20 year designation
lapse period. Construction is largely dependent on funding and growth pressures with construction
being a long-term project (i.e. 10+ years).

HCC have requested Te Haa O Te Whenua O Kirikiriroa, as representatives of the Hapu upon
whose lands this project will be developed, to provide a Cultural Impact Assessment (CIA) for the
project.

This report documents that CIA.

Given that the proposed road lies adjacent to the Greenway Corridor, much of the pre-European
Maori history and whakapapa information presented in the 2019 Greenway Corridor CIA is the
same for the land proposed for the road. Consequently, rather than repeating the same
information here, where appropriate, the reader is referred to the 2019 CIA and this current report
should be read in conjunction with the 2019 CIA.
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INTRODUCTION: THE WHENUA

The Rotokauri area has been extensively modified from Pre-European times, by the
development of European farms and farming practices. The area is now primarily rural, with
pockets of urban developments such as the recently developed Rotokauri Rise residential
subdivision to the south, and the Te Rapa Section of the Waikato Expressway. The land is
generally flat, but interspersed with ridge and gulley systems. The Project follows the low-
lying land between Lake Rotokauri and Te Rapa Road to the east, but away from the wetlands
that covered the area in pre-European times.

The Project site is within a greenfield environment predominated with dry stock grazing, some
dairy farming, and lifestyle blocks. Vegetation is mainly grazed pasture grasses and exotic
tree species used for hedging and shelterbelts. Rural drainage networks have been
established to enable agricultural grazing and cropping activities.

ARCHAEOLOGICAL INVESTIGATION

Sian Keith Archaeology Limited (SKA) undertook an Archaeological Assessment of the area,
reviewing historic documents (aerial photographs, historic maps, archaeological data, council
plans and consultant’s reports) and making a field visit to the project site. From this they
concluded:

e There are no known archaeological sites, features or deposits which will be encountered
during the proposed works.

e There is a low risk of encountering pre 1900 AD material which could be classed as an
archaeological site based on the criteria in the Heritage NZ Pouhere Taonga Act 2014.

Mana Whenua and Iwi Groups: Waikato Tainui, Mana Whenua and Te Haa O Te Whenua
O Kirikiriroa

Waikato Tainui has 33 Hapuu and are Tangata Whenua for the whole of the Waikato rohe.
Five of these hapu:

¢ Ngaati Mahanga

¢ Ngaati Tamainupo

¢ Ngaati Hauaa

¢ Ngaati Koroki Kahukura
¢ Ngaati Wairere

are Mana Whenua for the Land upon which this development is proposed, as this is their
traditional whenua. THaWK is the organisation that represents and co-ordinates Mana
Whenua consideration with regard to their traditional lands. Detailed information about
these five Hapuu (Mana Whenua), Waikato Tainui (Tangata Whenua) and THaWK is
documented in “A Cultural Assessment for Hamilton City Council Rotokauri Greenway
Corridor” (2019) pp. 21 to 32.



5 Environmental Management Plans

The current project has the potential to impact the terms and conditions of several
Environmental Plans including Tai Tumu Tai Pari Tai Ao (Waikato-Tainui Environmental
Plan), Te Rautaki Tamata Ao Turoa a Hauaa (Ngaati Hauaa Environmental Management
Plan) and Te Ture Whaimana O Te Awa O Waikato. An assessment of the potential impacts
of this project on those plans is presented in the following pages

6 POTENTIAL PROJECT IMPACTS
6.1 Ecological Health

The HCC proposal describes the development land as flat with negligible native vegetation,
but traversed by network of rural drainage channels servicing the surrounding farms. These
ditches are in poor ecological health. To address this, HCC proposes to revegetate the area
with a native planting programme.

As the proposed road will cross a number of these drains some will have to be realigned to
allow for the road construction. HCC propose to use this alteration of the drains/ditches to
significantly improve their ecological health. This will include planting native species and
the re-establishing wetlands to support them, and developing culverts to support fish
passage/migration.

An ecological assessment (EIA) of the area (Becca Ecological Impact Assessment —
Rotokauri Arterials) found black mudfish in some of the drains - mudfish is a protected fish
species. Therefore, prior to the start of construction, HCC will undertake a survey of the
fauna of the drains in order to assess any potential impacts of the construction and develop
an Ecological Management Plan (EMP) to control/minimise these effects. This will include
identifying whether it is best to preserve/protect the mudfish in their current location(s)
and/or relocate them to another location. Whilst there have not been any surveys of avian
populations in the area, the EIA recommended protecting the flight paths of birds (5.3.1)
and the roosting homes of bats (5.3.2) as part of the project. In this way, HCC believe the
stormwater management systems and connections will have an overall positive net effect
on the ecological health of the existing environment.

THaWK inspected the proposed development site and identified the native plant species
(Kiokio) growing in the area. Based upon this, THaWK support the proposed revegetation
of the area with native plant species. However, as part of this, the Kiokio already growing
in the area should be protected/preserved during the construction phases and the species
included in the native plant schedule planned for in and around the development site.

With regard to the fish in the drainage ditches, THaWK commends HCC for the planned
upgrade of these ditches to improve water quality and support the mud and other native fish
living in them. However, there is a concern that this reconstruction may have unwanted
side-effects that must be monitored. In this context, currently there are “pest” fish species
(goldfish, catfish, koi carp) in Lake Rotokauri, but they cannot get up-stream into the drains
where native fish thrive because there is no fish passage up-stream. However, alteration
and realignment of the drains might well provide a clear fish passage that will allow these
pest fish into the upper reaches of the system to compete with resident native fish, with
potentially catastrophic consequences.



With regard to Lake Rotokauri itself, despite its’ significantly degraded water quality, it still
supports surrounding native vegetation that provides a sustainable food source for Kokopu
and Tuna (longfin eel) (EIA:5.2.3). These fish species are important to Tangata Whenua as
they have been a traditional food source for Maori people. However, these species have
now become so rare that Waikato Tainui have declared them endangered and therefore
protected. Consequently, any activity that might have an adverse effect on them is Rahui
for Mana Whenua. Consequently, during and after the construction phases for the road,
every precaution must be taken to ensure that the water quality in the lake is, at minimum
maintained, and wherever possible enhanced, to protect these fish and their food sources.
This is dealt with in more detail below.

With regard to the avian populations of the area, in pre-European times, birds and bats were
an important food source for Maori. Consequently, Mana Whenua support any proposal
within the project to protect the flight paths and nesting place of birds (Becca: 5.3.1). With
regard to bats (Becca 5.3.2), local Tangata Whenua have confirmed their presence in this
area. Given the significance of the native bats to pre-European Maori, as demonstrated by
the many places throughout the motu named after bats, Mana Whenua support a bat survey
being incorporated into the project and undertaken prior to the start of any earthworks. This
can then inform the development of a strategy and programme to protect and expand any
bat colonies identified in the area. It is recommended that local Kura are included in the
initial bat survey and the development and implementation of a bat monitoring/protection
strategy. Members of THaWK have considerable knowledge and cultural narratives about
local birds and bats and these should be incorporated into the development of any
protection/monitoring strategies.

6.2 Water Quality — Impact on Te Ture Whaimana

As part of this project, HCC are designing a stormwater system to ensure that
stormwater from the roading surface is captured and treated. This will be done using
swales or directing the water to the adjacent Greenway corridor for treatment prior to
release into natural waterbodies in the catchment. A significant element of the roading
design is ensuring that the stormwater network has sufficient capacity and the ability to
adequately capture, treat and store stormwater before it enters any natural waterbody
in the area (Lake Rotokauri and Mangaheka Stream). This stormwater system is
expected to significantly improve the water quality in the area to a point where it allows
consumption of food collected from Lake Rotokauri.

Waikato-Tainui aspirations for water quality are documented in Te Ture Whaimana o te
Awa o Waikato (The Vision and Strategy for the Waikato River) which is detailed in the
CIA Rotokauri Greenway Corridor 2019. In brief, the Waikato Tainui Raupatu Claims
(Waikato River) Settlement Act 2010 heralded a new era of co-management and co-
governance of the Waikato River which is underpinned by Te Ture Whaimana o te Awa
o Waikato. The vision for the river is;

“for a future where a healthy Waikato River sustains abundant life and
prosperous communities who, in turn, are all responsible for restoring
and protecting the health and wellbeing of the Waikato River, and all it
embraces, for generations to come.”

The Waikato river is therefore the responsibility of all those who have direct and indirect
interests with it to ensure that the Vision and Strategy to return the Waikato River to a
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level of abundance for generations to come is maintained and practiced at all levels.
This vision captures all projects that involve urban and rural development, water use
and water discharge, water take and recreational use. Hence, every project, including
the current Rotokauri roadway, must conform with the terms and conditions of Te Ture
Whaimana and contribute to the restoration and protection of the health and well-being
of the Waikato River and all of its tributaries.

The Te Mana o Te Wai section of Te Ture Whaimana O Te Awa requires that the
Waikato river, within the Tainui rohe, will receive an A+ report card rating. (Ka whiwhi te
awa o0 Waikato i roto i te rohe o Tainui i te tohu A+ i tana kaari ripoat). In addition, the
Waikato Tainui Environmental Plan (WTEMP, 2013) requires that any discussions
relating to water and the river must never compromise Te Mana o Te Wai and hence
requires that Mana Whenua groups must oppose any project that proposes to adversely
affect Te Mana o Te Wai.

The earthworks required to implement the construction of the proposed road will
undoubtedly produce sediment which could end up in the drainage network, streams
and Lake Rotokauri itself. Such an inflow of sediment will have a catastrophic effect on
the aquatic plants, fish and other aqua-life living in these water bodies. This project has
other potential impacts on water quality, from dissolved and solid organic material,
heavy metals and hydrocarbons that may be carried into the waterways in the surface
run-off from the vehicles using the road. In addition, the construction of the highway will
alter the pattern of surface water run-off on the land thereby increasing the volume of
storm water entering the waterways in the area. These items clearly have the potential
to adversely affect the terms of Te Ture Whaimana O Te Awa.

An integrated Catchment Management Plan (ICMP), detailing how HCC will protect
these waterways from such sediment and other contaminants flowing into the
waterways, has been prepared for the Rohe. THaWK members are not engineers and
the organisation does not have the engineering expertise to assess the efficacy of this
ICMP in achieving the required water quality protection and enhancement. However,
based upon assurances from HCC and their consultants, Beca, that implementation of
the ICMP will provide the necessary water quality protection and enhancement, Mana
Whenua support the proposed development.

6.3 Drainage and Flooding

HCC are designing the proposed stormwater network to provide sufficient capacity to
capture, treat and store the estimated volume of stormwater that the new development
will generate.

Stormwater swales will capture, store, slow down and further treat the storm water
before it enters Lake Rotokauri, thereby significantly improving the current drainage in
the area. This will avoid or minimise any flooding effects caused by proposed roading
corridor. This stormwater system will be a significant improvement to what currently
exists (i.e. modified farm drains).

Again, Mana Whenua are Kaitiaki for the land, but are not engineers. Consequently,
they will rely upon the assurances from HCC and Beca that the proposed stormwater
system will operate as planned and protect all of the local waterways from any damage
associated with contaminated storm water run-off from the road during and after
construction. On this basis, Mana Whenua support the project.



6.4 Recognition and Protection of sites of significance to Mana Whenua

Some of the pre-European sites of significance in this rohe have been described in
several other documents (Nga Tapuwai O Houtomaoea, CIA for HCC Rotokauri
Greenway Corridor). However, in the absence of a Cultural Values Assessment (CVA)
for the Rotokauri rohe, there is no comprehensive, coordinated, account of the pre-
European sites of significance in this area. Te Uhi Paa (s14/486) is the closest known
Waahi Tapu site to the proposed development, but it is far enough away that it will not
be affected by the proposed development. Research for this CIA and the Rotokauri
Greenway Corridor CIA (RGCCIA: 2019) have not identified any new sites for the
particular whenua to be used for construction of the roadway, however, both have
expanded the knowledge about a local site known as ‘Puketekete’ paa. This information
is provided in Appendix.

7. Te Reo Maori and Mana Whenua relationships, values, aspirations, roles and
responsibilities with respect to the project site and its environs

The impact of any land-based development must be assessed in terms of its impact on,
and ability to support/further, four key Maori aspirations:

e Protection and rejuvenation of the Waikato river, including all waterways and
waterbodies that flow into the river.

e The Whenua — Mana Whenua relationship with their traditional lands upon which
Hamilton city has been built and upon which any proposed development will take
place

e Maori culture, as embodied in Te Reo Maori and design.

e Recognition of the Pre-European history of Maori occupation of the rohe of
Kirikiriroa

In terms of this project’s impact on these aspirations, the Awa (river) has been dealt
with earlier in this report.

With regard to the Whenua, Sections 6, 7 and 8 of the Resource Management Act 1991
requires developers to not only consult with Mana Whenua over any development within
their Rohe, but also to act upon their opinion. In this way the Act empowered Maori to
“once again put their hand on their traditional lands”. In requesting, this CIA, HCC have
demonstrated their intent to assist Mana Whenua to achieve their Whenua aspirations
in terms of this current development. This will be further demonstrated by implementing
the recommendation within this report.

Te Reo Maori is fundamental to Maori culture and its survival depends upon its everyday
use, not only spoken, but written - visually in signs such as street names. The same
applies to Maori traditional designs. THaWK will therefore:

e provide HCC with appropriate street names and

e given the anticipated long development time for this project, at an appropriate
time in the development phase, work with HCC and their consultants to develop
Maori designs to be utilised wherever appropriate in this development.

In terms of recognising and recording the Pre-European history of Maori occupation of
the rohe of Kirikiriroa within this project, historic Maori names such as Rotokauri are



significant to Mana Whenua. In this context, it is recorded in the CIA for Rotokauri
Greenway Corridor:

“In Te Reo Maori (Maaori language) Rotokauri means "lake of Kauri trees”. Lake
Rotokauri was given this name because of the many Kauri logs which are buried
in the bed of the lake and around it's margins. These are the remains of ancient
Kauri trees which grew throughout this area, some of which, through natural
causes, fell over into the lake (CIA, 2019).

It is therefore appropriate to record this name and its derivation in a “story board” in
English and Te Reo, sited close to the proposed roadway.

Again, given the long-time frame for this development, these opportunities can be
further discussed throughout the project development process.

7 Rotokauri Cultural Values Assessment (CVA)

A number of “Maori Cultural” reports have already been written, and more will be written in
the future, concerning developments in the Rotokauri rohe. This piecemeal approach means
that in many cases, the same information is repeated in each report, irrespective of its
relevance to the actual site that is being considered for development. It is therefore timely that
HCC contract THaWK to produce a definitive Cultural Values Assessment (CVA) for the
Rotokauri rohe. This CVA can then be referred to in all future CIA’s or short-form reports for
developments planned for the rohe. This will thereby provide more “informed” narratives,
mitigations and application of Maori aspirations for their traditional lands appropriate to each
proposed development.

8 Recommendations

Mana Whenua support the project on the following conditions;

1. For Mana Whenua, protection of waterways (drains, lakes) from sediment and other
contaminants during and after the construction phases of the project is critical. HCC have
produced an Integrated Catchment Management Plan (ICMP) for this area detailing how the
water quality will be protected and enhanced during and by this project. Mana Whenua are
Kaitiaki for the lands upon which the proposed development is planned, but are not engineers.
Mana Whenua will therefore rely upon assurances from HCC, and their consultants Beca, that
implementation of the terms of this ICMP will provide the required water quality protection and
enhancement and comply with the requirements of Te Ture Whaimana O Te Awa. On this
basis, Mana Whenua support this project.

2. To protect the fauna and flora of the area:

2.1 If the current habitat of the protected black mud fish is likely to be threatened by the
proposed development, they should be relocated to another area and later reintroduced
to their original habitat after completion of the construction.

2.2 As black mud-fish, Kokopu and tuna are rare or endangered species, HCC should
work with THaWK and Waikato University to develop a breeding programme to restock
Lake Rotokauri and the waterways in the area with these fish species.
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3. Local Mana Whenua have identified bats living in this area. As bats have traditionally been
important to Maori, a bat survey should be undertaken to inform a strategic plan for their
protection. Local Mana Whenua and local kura should be involved, where appropriate, in the
survey and development/implementation of the associated strategy.

New Kiokio trees should be planted in the area to support/regenerate those already living
there and the species included in planting schedules for the margins of the planned roadway.
Where appropriate, local schools such as Nga Taiatea, Rotokauri School, Crawshaw and
Nawton Primary School should be incorporated into the regenerative planting programme.

4. To support the aspiration of Mana Whenua to:

1. Protect/promote Te Reo Maori, construction features (bridges, connecting roads), local
waterways and “drains” should be (re)named with Maori names, which THaWK will make
available to HCC.

2. Record/recognise the pre-European Maori history of the area, a story board explaining the
derivation of the name Rotokauri in English and Te Reo Maori should be erected close to
the new roadway.

3. THaWK wish to be active members of the teams that design and implement the
enhancement of the

a. structural elements of the road (bridges, sound control fencing, other
concrete/wooden structures)

b. area adjacent to the actual road structure including planting, pathways and
recreational areas.

4. Given that pre-European Maori often buried Koiwi and Taonga in unrecorded locations,
this project should be conducted under the conditions of THaWK’s accidental discovery
protocol.
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APPENDICES
MAORI CULTURE
Kaitiakitanga

Tangata Whenua align cultural, physical and spiritual wellbeing with the taiao (environment). We
acknowledge our whakapapa (genealogy) with Ranginui (Sky Father) and Papatuuaanuku (Earth Mother)
through Karakia (prayer), Kawa (ritual) and Waiata (song). We return the Whenua (afterbirth) of our new-
born to the earth in recognition of our origins and our eventual return. In this context we are charged
with the duty of care for our great mother and nurturer; this is the essence of the concept of Kaitiakitanga.

Kaitiakitanga is a principle incorporating the cultural, physical and spiritual values of an indigenous
worldview. It includes the rules and practices Maaori have used to control and manage their natural
resources, along with exercising their traditional responsibilities of guardianship and protection (Marsden
& Henare, 1992).

Kaitiakitanga is a traditional practice system for Maaori and evidence of this is passed down through
generations through oral and artistic history. The traditional stories of Ranginui and Papatuanuku are
embedded into the younger generation for the sole purpose of passing on the customs and practices of
sustainable practices and care for the environment.

History is evident in Iwi beliefs as to what Kaitiakitanga means. An example of this belief system is
engrained within the Waikato lwi who pass knowledge down through oratory and art forms such as
carvings, and music. A more common system of tribal identity is Whakatauki (proverbial sayings). A
common Whakatauki for the Waikato Tainui people is illustrated:

“Waikato te awa, he piko he taniwha, he piko he taniwha, Waikato Taniwharau”
“Waikato the river, a chief at each bend, many chiefs of the river”

This whakatauki is specific to Waikato Iwi only and has been so for many generations. It does not depict
Taniwha in a monstrous role, but in a way that the Waikato river does contain an element to fear. The
Taniwha are guardians and therefore Kaitiaki. It has been known that people who fail to follow out tikanga
or kawa (protocol) with regard to the river and its well-being can suffer detrimental effects from the river.
An example of this can be seen in the current health status of the river, which in the eyes of Taangata
Whenua is ‘mauiui’ (sick).

Kaitiakitanga extends further than the illustration outlined in the Resource Management Act 1991 (RMA
1991). Kaitiakitanga is a responsibility passed on to Maaori people from Te Ao Wairua (spiritual world).
This responsibility or belief system can pose a difficult concept for western societies to understand as it
can not be measured, seen or touched.

Kiingitanga

Te Kiingitanga (The King movement) began some years after the arrival of Europeans, in an attempt to
halt sales of land and promote Maaori authority in New Zealand. A number of tribes supported the
movement, but it became centered on the Waikato region and people. The desire to retain land was a
central concern of the movement, repeated in sayings, songs and haka.



Here is an extract from an often-performed King movement haka:

Ka ngapu te whenua The earthquake shakes the land
Ka haere ngaa tangata ki whea Where shall people find refuge
E Ruaimoko Ruaimoko

Purutia! Hold fast

Taawhia! Bind tightly

Kia uu! Be firm

Kia ita! Hold firm

Aital Hold firm

Kia mau, kia mau. Hold fast to the land

The purpose of the Kiingitanga was to unite the tribes from around the country in an attempt to stop the
sale and confiscation of Maaori lands, stop inter-tribal warfare and preserve the Mana Motuhaketanga
(independence) of the Maaori people.

In the 1850s tribes from all over the country, including the South Island, debated over who should be
offered the kingship. They finally agreed upon Pootatau Te Wherowhero, the Waikato chief, who became
first king in 1858. Pootatau was succeeded by his son Taawhiao in 1860. Taawhiao’s reign coincided with
the Waikato war of 1863—64, after which he led his people into exile in the lands south of Te Awamutu.
This area is now known as the King Country. Taawhiao, who was also a prophet, sustained the King
movement in trying times and was succeeded by his son Mahuta in 1894.

Mahuta became a member of the Legislative Council and the Executive Council of Parliament during his
reign. He was succeeded by his son Te Rata in 1912. Te Rata continued the work of his father by
negotiating with the New Zealand government and the British Crown, and by seeking redress for
grievances. He was succeeded by his son Korokii in 1933. Korokii was a quiet man but nevertheless a
leader of mana. During his time he was aided by his aunt, Te Puea Heerangi. Korokii was followed in 1966
by his daughter Te Aatairangikaahu, and she was succeeded in 2006 by her son, Tuuheitia Paki.



SIGNIFICANT LEGISLATION AFFECTING MAORI
TE TIRITI O WAITANGI

Te Tiriti o Waitangi (Treaty of Waitangi) is a significant aspect of the working partnership between the
crown and Tangata Whenua. Te Tiriti o Waitangi is one of the original founding documents of agreement
between Maaori and the Crown for this country. The principles of Partnership (whakawhanaungatanga),
Protection (Whakaruruhautanga) and Participation (whakawhiriwhiritanga) are deeply important to
Tangata Whenua. The crown has made its acknowledgements and its acceptance of hara (wrongs) with
many Iwi and Hapuu throughout Aotearoa.

Tangata Whenua expect developers to understand the essence of what Te Tiriti o Waitangi was designed
to achieve - Kotahitanga (Unity) - and the ability for Maaori and Paakehaa to co-exist.

TREATY SETTLEMENTS

This section highlights the legislative provisions some Iwi/Hapuu have secured that give substance to
areas that require legislative protection.

NGATI KOROKI KAHUKURA CLAIMS SETTLEMENT ACT 2014

During the 1840s and 1850s, Ngaati Koroki Kahukura were a prosperous and flourishing people,
successfully trading with Europeans (Ngaati Koroki Kahukura Claims Settlement Bill Part 1 cl 8). However,
by the late 1850s there was rising tension over land alienations. Ngaati Koroki Kahukura actively supported
the establishment of the Kiingitanga and, in an effort to safeguard their lands from alienation, placed their
lands under the protection of the Maaori King. At the same time, their rangatira Tioriori worked to
maintain cordial relations with the Crown. In 1863, war broke out after Crown military forces breached
the Kiingitanga aukati along the Mangatawhiri River. This resulted in the deaths of some Ngaati Koroki
Kahukura and the capture of others including Tioriori, who was taken while assisting a wounded British
officer. Other Ngaati Koroki Kahukura retreated into the Maungatautari ranges. He was paroled in June
1864, because he favoured peace and the Governor wanted his help to end hostilities.

Despite this, in 1865, the Crown included Ngaati Koroki Kahukura among the Iwi labelled rebels, and
confiscated much of their land. The confiscation caused immense hardship. For Ngaati Koroki Kahukura,
Maungatautari is their tupuna, (ancestral mountain), and central to their identity and mana. The
mountain, surrounding land, and other remaining land held collectively by Ngaati Koroki Kahukura,
became the subject of Crown-imposed tenure reform.

The Native Land Court was established in 1865. Its job was to do away with the concept of traditional
tribal land tenure (land held by multiple owners) by awarding it to individual owners. This was achieved
under laws enacted between 1865 and 1873 which limited ownership of any land block to no more than
ten individuals. Much of the land awarded by the Court to Ngaati Koroki Kahukura, including land at
Maungatautari, was sold by individuals to whom the court awarded ownership. Ngaati Koroki Kahukura
were involved in more than Native Land Court hearings before 1901, and the costs of Court processes,
including surveys, contributed to the further alienation of Ngaati Koroki Kahukura land. More Ngaati
Koroki Kahukura land was alienated during the twentieth century to pay rates. 11 Part 1 cl 9 of the Ngaati
Koroki Kahukura Claims Settlement Bill records that confiscations and the alienation of land by the Native
Land Court awarding title to individuals, resulted in Ngaati Koroki Kahukura becoming virtually landless
by the end of the twentieth century.



The Waikato River has been a tupuna, a living taaonga, and a critical resource for many generations of
Ngaati Koroki Kahukura. However, the Crown assumed control of, and exercised jurisdiction over, the river
since the confiscation. In 1881, Ngaati Koroki Kahukura destroyed a bridge being built at Aniwaniwa,
which they saw as a significant intrusion on their mana in their own rohe. Nevertheless, swamps and
wetlands have been drained and the river polluted by commercial and domestic usage.

The construction of hydroelectric power schemes on the river has depleted traditional fisheries and other
food sources. They have flooded Ngaati Koroki Kahukura peoples’ homes and their culturally significant
sites, including sacred burial sites. During the First World War, the Crown imprisoned some Ngaati Koroki
Kahukura people for resisting conscription. Despite this, some Ngaati Koroki Kahukura still volunteered
for service during the Second World War. In the 1870s, the Crown began establishing schools for Maaori.
One of its objectives was to assimilate Maaori into European culture. Ngaati Koroki Kahukura elders recall
corporal punishment being used to discourage them from speaking te reo.

Ngaati Koroki Kahukura estimate that today only 5% of their people speak te reo. By 1950, many Ngaati
Koroki Kahukura were migrating from their traditional rohe in search of better economic prospects. This
disconnected many from their communities and local culture. Ngaati Koroki Kahukura consider that
landlessness and social deprivation have contributed to the Crown not recognising them as an iwi in their
own right. (Ngaati Koroki Kahukura Claims Settlement Act 2014).

NGATI HAUAA CLAIMS SETTLEMENT ACT 2014

Section 9 (Acknowledgements) of the Ngaati Hauaa Claims Settlement Act 2014 confirms the Crown
disregard for a number of treaty breaches which impacted Ngaati Hauaa’s ability to have a fair and
meaningful say regarding the infrastructure growth that has taken place within its rohe.

Section 9(1) states: In the Waikato-Tainui Deed of Settlement and the Waikato Raupatu Claims Settlement
Act 1995, the Crown acknowledged the grave injustice of its actions during the Waikato War of 1863—
1864 upon 33 groups descending from the Tainui waka, including Ngaati Hauaa. In particular, the Crown
acknowledged that its representatives and advisers acted unjustly and in breach of the Treaty of Waitangi
in its dealings with the Kiingitanga, which included Ngaati Hauaa, in sending its forces across the
Mangatawhiri River in July 1863, and in occupying and subsequently confiscating land in the Waikato
region, and that these actions resulted in Ngaati Hauaa being unfairly labelled as rebels.

Section 9(10) states: The Crown acknowledges that Ngaati Hauaa experienced land loss as a result of
takings by the Crown for public works, including lands taken for railway purposes in the nineteenth and
twentieth centuries.

RESOURCE MANAGEMENT ACT 1991

Part 2, section 5, of the Resource Management Act 1991 (RMA 1991) defines that developers must be
conscious of the natural and physical resources which they propose to use. Sustainable Management
within this section means managing the use, development and protection of natural and physical
resources in a way, or at a rate, which enables people and communities to provide for their social,
economic and cultural well-being for their health and safety. Whilst this does not refer specifically to
“spiritual well-being”, Maori believe it is implicit within the broader interpretation of cultural well-being.
Where developers are unable to give effect to aspects of this section they must work with Tangata
Whenua to avoid, remedy or mitigate any adverse effects of activities on the environment (section 5(2)c).
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Part 2 section 6 of the act defines Matters of National Importance which developers must recognise and
provide for when exercising the functions and powers of the RMA. Sections 6(a -g) have great significance
for Tangata Whenua -section 6(e) outlines the particular relationship that Maori have with the natural
and physical resources, their culture and traditions with their ancestral lands, water, sites, wahi tapu and
other taaonga.

Part 2 section 7(a) outlines what each person must have regard to when exercising the functions and
powers of the act when managing the use, development and protection of natural and physical resources
and the Tangata Whenua’s Kaitiakitanga. It is therefore important for developers to understand
Kaitiakitanga (see below) and the ‘intrinsic values of the ecosystems’ as outlined in 7(d). It is important to
note within this section where the proposed project aims to give effect to 7(f) of the RMA and the
‘maintenance and enhancement of the quality of the environment’ whereby ecological enhancements
will be made to;

e Remove as much as is allowable within the designation - exotic vegetation that is adversely
affecting the mauri (life source) of the gully and its waters,

e Stabilise Gully/stream embankments that promote stability against natural erosion

e |n areas where animals are present, fence areas to prevent animals from accessing riparian
restored strips within the gully.

Kaitiakitanga is the Maori cultural, physical and spiritual values with regard to the Whenua. It
includes the Maori rules and practices to control and manage the natural resources, along with
exercising their traditional responsibilities of guardianship and protection (Marsden & Henare,
1992). It is a traditional practice system for Maori which is passed down through generations
through oral and artistic history. Each generation is taught the traditional stories of Ranginui and
Papatuuaanuku thereby passing on the customs and practices of sustainable care for the
environment.

Part 2 Section 8 requires that all persons exercising the functions and powers of the act in relation to
managing the use, development and protection of natural and physical resources shall take into account
the principles of the Treaty of Waitangi (Te Tiriti o Waitangi).

The intent of this Clause is to ensure the shared use and protection of natural and physical resources by
Maaori and Paakehaa and to promote the sustainable principles of longevity and survival of taaonga
species that inhabit the natural kingdom of Ranginui and Papatuuaanuku. Whilst there is no statutory
requirement for an applicant to prepare a cultural report for a proposed project, such reports assist
territorial authorities and applicants to meet statutory obligations which can include;

e Preparation of Assessments for Environmental Effects

e Assisting local and regional councils in their notification requirements as per sections 93
and 94D of the RMA

e Councils are able to give appropriate consideration to relevant Part 2 matters when making
a decision as per section 104 of the RMA

e Ensure that appropriate conditions are included as part of a consent if granted as per
section 108 of the RMA

e Allow councils an opportunity to consider the impacts of projects to Iwi/Hapuu
management plans and treaty settlement claims that have either been settled or is in the
process of being settled (negotiation).



ENVIRONMENTAL PLANS

NGATI HAUAA ENVIRONMENTAL PLAN

Ngaati Hauaa have developed an environmental plan which contains policies that guide/instruct
developers and decision makers how to meet the aspirations of Kaitiakitanga from a Ngaati Hauaa
perspective. Section 6 of the plan outlines the aspirations and priorities of the 5 Marae that make up
Ngaati Hauaa:

Policy 9: Sustainable Land Use and Development

Policy 10: Aspirations for Use and Development of Lands
Policy 11: Te Wai — Water

Policy 12: Ngaa Repo — Wetlands TAINUI ENVIRONM
Policy 13 Mahinga Kai — Fisheries

Policy 14: Te Ararangi — Air

Policy 15: Cultural Heritage

Policy 16: Customary Activities

Policy 17: Our Kaitiaki — Ngati Haua Tangata

The current project has been measured against this plan, particularly these policies.

TE TURE WHAIMANA O TE AWA O WAIKATO

The Waikato Tainui Raupatu Claims (Waikato River) Settlement Act 2010 heralded a new era of co-
management and co-governance of the Waikato River. This is underpinned by Te Ture Whaimana o te
Awa o Waikato (The Vision and Strategy for the Waikato River). The vision for the river is;

“for a future where a healthy Waikato River sustains abundant life and prosperous
communities who, in turn, are all responsible for restoring and protecting the health and
wellbeing of the Waikato River, and all it embraces, for generations to come.”

The Waikato river is therefore the responsibility of all those who have direct and indirect interests with it
to ensure that the Vision and Strategy to return the Waikato River to a level of abundance for generations
to come is maintained and practiced at all levels. This includes but not limited to:

e urban and rural development,
e water use, water discharge,
e water take and recreational use.

Therefore, every project must be consistent with Te Ture Whaimana and contribute to the restoration
and protection of the health and well-being of the Waikato River including its tributaries.

WAIKATO TAINUI ENVIRONMENTAL STRATEGY: Tai Tumu, Tai Pari Tai Ao

The tribe’s environment strategy — Tai Tumu, Tai Pari, Tai Aao — is recognised for crossing the cultural,

linguistic and legislative divide to create transformational change. Its vision is taken from a maimai aroha
of Kiingi Tawhiao where, with a heavy heart, he lamented his longing for, and adoration of, the natural



resources of his homeland. This maimai aroha is a key driver and indicator of environmental health and
wellbeing of the Tai Tumu, Tai Pari, Tai Ao plan.

“Ka maatakitaki iho au ki te riu o Waikato Aanoo nei hei kapo kau ake maaku ki te kapu o taku
ringa, Ka whakamiri noa i toona aratau E tia nei he tupu pua hou. Kia hiwa ake au i te tihi o
Pirongia, Inaa, hei toronga whakaruruhau moona ki tooku tauawhirotanga. Anaa! Te ngoto o
toona ngawhaa i ngoona uma kiihai i aarikarika a Maungatautari, a Maungakawa, ooku puke
maunga, ngaa taonga tuku iho. Hoki ake nei au ki tooku awa koiora me ngoona pikonga He kura
tangihia o te maataamuri. E whakawhiti atu ai i te koopuu maania o Kirikiriroa, Me ngoona maara
kai, te ngawhaa whakatupu ake o te whenua moomona, Hei kawe ki Ngaaruawaahia, te huinga
o te tangata. Araa, te pae haumako, hei okiokinga moo taku Upoko, Hei tirohanga atu maa raro i
ngaa huuhaa o Taupiri. Kei reira raa, kei te oroko hanganga o te tangata, Waahia te tuungaroa o
te whare, te whakaputanga moo te Kiingi”.

| look down on the valley of Waikato, as though to hold it in the hollow of my hand and caress its
beauty, like some tender verdant thing. | reach out from the top of Pirongia, as though to cover
and protect its substance with my own See how it bursts through the full bosoms of
Maungatautari and Maungakawa, hills of my inheritance: The river of life, each curve more
beautiful than the last. Across the smooth belly of Kirikiriroa, its gardens bursting with the fullness
of good things, towards the meeting place at Ngaaruawaahia. There on the fertile mound | would
rest my head, and look through the thighs of Taupiri. There at the place of all creation... let the
King come forth. (Kiingi Tawhiaao).

Te Taiao (environment) is an important aspect of Waikato-Tainui work. Guided by the koorero of our
tuupuna to speak for those that cannot speak for themselves. Like our tuupuna before us, we take
seriously our responsibilities as kaitiaki of our environment.

The plan has three priority areas;
e  Mana Wai,
e  Mana Whenua and
o Mana Whakahaere

which recognise our unique relationship with the environment, empowers our participation in the
management of our natural resources, and provides policy setting direction. Achievements of the plan
include establishment of fisheries bylaws that focus on sustainable fishing practices, recognition of
traditional management practices, and protection of waahi tapu; implementation of accords and joint
management agreements with the Crown; regional planning participation; employment and training
opportunities for iwi members; restoration projects to enhance and protect natural habitats; protection
of our fresh water rights and interests; establishment of a tribal nursery; and, support of our people in
their respective communities to carry out their own environment and conservation initiatives.

Te Mana o Te Wai
e The Waikato river within the Tainui rohe will receive an A+ report card rating.
e Ka whiwhi te awa o Waikato i roto i te rohe o Tainui i te tohu A+ i tana kaari ripoata.

Te Mana o Te Whenua
e  Waikato-Tainui double the ownership of lands every generation, and ensure all
Waikato-Tainui Land Holding is culturally and economically sustainable.



e  Ka huaruatia te nui o ngaa whenua kei raro i te maru o Waikato-Tainui, i ia
whakatupuranga, aa, ka whakauu raatou i te oranga tautini aa-ahurea, aa-oohanga
hoki o ngaa whenua katoa kei raro i te maru o Waikato-Tainui Land Holding.

Te Mana Whakahaere
e  All marae and tribal members are supported by tribal partnerships to fulfil priority
kaitiaki responsibilities.
e Etautokohia ana ngaa marae katoa me ngaa mema katoa o te iwi i roto i ngaa
hononga aa-iwi ki te haapai i ngaa haepapa maataamua o te noho hei kaitiaki.

Te Ture Whaimana o Te Awa

Section 11.2 of the Waikato-Tainui Environmental Plan, provides for Te Ture Whaimana o Te Awa, the
terms of which prevail over any other policies, plans, or processes affecting the Waikato River which
contradict it.

Freshwater — Te Mana O Te Wai

Te Ture Whaimana is Waikato Tainui’s primary strategic document for the Waikato River and activities
within the catchment affecting the River. It requires that the Waikato river within the Tainui rohe will
receive an A+ report card rating. (Ka whiwhi te awa o Waikato i roto i te rohe o Tainui i te tohu A+ i tana
kaari ripoata). Relevant policies, plans, and processes cannot be amended so that they are inconsistent
with Te Ture Whaimana and must be reviewed and amended, if required, to address any inconsistencies.

Examples include;

(a) Waikato Regional Policy Statement: Te Ture Whaimana, in its entirety, became part of the
Waikato Regional Policy Statement (‘RPS’) from the date of commencement of the Waikato
River Act. The Waikato Regional Council is required to amend the RPS to make it consistent
with Te Ture Whaimana and Te Ture Whaimana prevails in the event of inconsistency between
the RPS and Te Ture Whaimana.

(b) Te Ture Whaimana prevails over any inconsistent provisions in a National Policy Statement
issued under section 52 of the RMA and a New Zealand Coastal Policy Statement issued under
section 57 of the RMA.

(c) A rule included in a regional or district plan for the purpose of giving effect to the vision and
strategy prevails over a National Environmental Standard made under section 43 of the RMA,
if it is more stringent than the standard and a water conservation order made under section
214 of the RMA, if it is more stringent than the order.

(d) Updating RMA Planning Documents to conform with Vision and Strategy: local authorities
must review their RMA planning documents, and where necessary update them to conform
with Te Ture Whaimana following any review of Te Ture Whaimana completed by the WRA.
After a local authority has amended their RMA planning documents to conform to Te Ture
Whaimana, the local authority may begin a review of the conditions of resource consent under
section 128 of the RMA and a requiring authority may give notice of its requirement to alter a
designation, to make them consistent with Te Ture Whaimana. There is, however, no
obligation on local authorities requiring them to act.



Whenua — Te Mana o Te Whena

Waikato-Tainui double the ownership of lands every generation, and ensure all Waikato-Tainui Land
Holding is culturally and economically sustainable. Ka huaruatia te nui o ngaa whenua kei raro i te maru
o Waikato-Tainui, i ia whakatupuranga, aa, ka whakauu raatou i te oranga tautini aa-ahurea, aa-oohanga
hoki o ngaa whenua katoa kei raro i te maru o Waikato-Tainui Land Holding. | riro whenua atu, me hoki
whenua mai — Land that was taken shall be returned (Te Kotahi Mahuta, 1995). There is a
comprehensive narrative about this in The Rotokauri Greenway Corridor Cultural Impact Assessment
2019.

Sites of Significance — Waahi Tapu

In the greater Waikato region there are many Waahi Tapu sites of significance that have undergone a
range of topographical and ownership changes. There are many areas of significance that are associated
to the history of its people, its environment and culture. Due to the land confiscations and subsequent
land development many known sites of significance were destroyed, and the ownership and management
shifted to private land owners.

“Once Waikato-Tainui sites are altered or lost, they cannot be replaced and there is no mitigation
or compensation that can restore its original significance. Therefore, Waikato-Tainui must protect
their waahi tapu and waahi tuupuna for the benefit of future generations and to acknowledge the
sacrifices of tupuna” (Waikato-Tainui, 2020).

Protection and recognition of sites of significance to Mana Whenua

Some of the pre-European sites of significance in this rohe have been described in several previous
documents (Nga Tapuwai O Houtomaoea, CIA for HCC Rotokauri Greenway Corridor). Research for this
CIA and the Rotokauri Greenway Corridor CIA (RGCCIA: 2019) have not identified any new sites, but
both have expanded the knowledge about a local site known as ‘Puketekete’ paa — identified in a
cultural report produced for HCC in the early 2000’s by Nga Mana Toopu O Kirikiriroa.

Puketekete paa

“These historical accounts have been extracted from a cultural report commissioned by HCC to
Ngaa Mana Toopu o Kirikiriroa during the early 2000’s. While this section of the report makes
reference to another paa site above Te Uhi Paa, the name Puketekete and its location does not
fully correspond with the views of the THaWK representatives reviewing this report. However,
that does not mean that the information is wrong. It simply means that the knowledge base of
such a paa site overlooking Te Uhi Paa is not fully understood at this current time and therefore
will not dismiss its reference in other reports such as that of NaMToK and will continue to
research and further explore those views”.

However, THaWK recently identified that:
“While we know very little about this possible paa site in the designation footprint of this

project, we will not discount the fact that the name does have a high probability of being linked
to other parts of the greater Waikato rohe”.



“The name Puketekete is potentially a name that has several locations like other parts of our Iwi.
The name Horotiu is not entirely a place within Waikato near Ngaruawaahia, but in fact does
share a name and dffiliation with another Horotiu in Cambridge”.

“This is a classic case of not recording anything and therefore it is appropriate that THaWK
continues to explore the integrity of this place in order to put some closure to its existence”.

It is likely the name existed somewhere in this area because of the whakapapa connection
between the proposed landmark (overlooking Te Uhi Paa) to where the suburb known as

Pukete exists today.

There are no other known waahi tapu sites that will be directly affected by this project — there is
sufficient distance between the proposed arterial link and Te Uhi Paa (s14/486).
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MATAURANGA MAORI

APPLICATION OF MAATAURANGA MAAORI (Indigenous knowledge)

The application of Maatauranga Maaori traverses all aspects and conversations regarding this project.
Indigenous knowledge is a shared-community knowledge. It is embedded in lived experience and carried
in stories, song, place names, dance, ceremonies, genealogies, memories, visions, prophesies, teachings
and original instructions, as and learnt through observation and copying of other community members
(Smith, Maxwell, Puke, & Temara, 2016).

In Aotearoa, this cumulative body of knowledge is generally referred to as ‘Maatauranga Maaori’ ( Smith
et al. 2016, p. 137). Indigenous knowledge (Maatauranga) is knowledge that is not “simply ‘old’ but it is
knowledge (and its applications) that have had meaning for generations. It has evolved over generations
and is still applied and adapted to contemporary conditions. Maatauranga experts were:

e specialists in particular forms of knowledge, and developed their knowledge through a range of formal
and informal instruction, apprenticeships, and mentoring, and even being sent to live in another tribe
for further instruction.

e There were different knowledge requirements for the specialisms; for example, a navigator needed
to know how to read the sea and the stars, a weaver needed to know how to source materials, how
to dye fabric and how to create garments.

e Each of these speciality areas developed their own methodologies within the wider philosophies and
world views of their communities.

There are many manifestations of Maatauranga Maaori derived from its historical origins when Polynesian
ancestors brought a body of knowledge with them. They developed it according to life in Aotearoa (Royal,
2009), to knowledge pertaining to applications such as gardening, fishing, house building, warfare,
navigation, musical instruments, ethics and so on. Maatauranga Maaori is often defined as “the unique
Maaori way of viewing themselves and the world, which encompasses (among other things) Maaori
traditional knowledge and culture” (Waitangi Tribunal, 2011b, p. 6).

In the past 20 years the term Maatauranga Maaori has, as distinguished Professor Sir Hirini Moko Mead
notes, become (Mead, 2012):

“increasingly important as more and more people are engaged in efforts to understand what it
means. Put simply, the term refers to Maaori knowledge. However, once efforts are made to
understand what the term means in a wider context it soon becomes evident that Maatauranga
Maaori is a lot more complex. It is a part of Maaori culture and, over time, much of the knowledge
was lost .... Maatauranga Maaori is ... linked to Maaori identity and forms part of the unique
features which make up that identity. Because this is so, it also means that Maatauranga Maaori
is a unique part of the identity of all New Zealand citizens. Some citizens may deny it, some may
not realise it is there, some may reject it, but a good many will embrace it and be proud to be part
of the revival process”.

Maatauranga Maaori is a cultural system of knowledge about everything that is important in the lives of
the people. Lessons learnt in the past are added to the knowledge system and sometimes remembered
in literary forms, such as proverbs. It could be that an important value is incorporated into the range of
values that are an essential part of the knowledge system. Or, it might be a survival issue that is
remembered, such as making judgements about the behaviour of the sea (Tangaroa’s domain) and
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knowing when to go out fishing and when it would be unsafe to challenge the changing nature of the
ocean.

Ko te awa ko au (The River is me)
Ko au ko te awa (I am the River)

Over recent years, Kaitiaki have watched the degradation of the waterways — the Waikato River water
used to be better than home drinking water. Stormwater discharge brings with it man-made toxins, which
are harming the environment.

WATER TAKES

He tapu too te wai
He taaonga too te wai

Water is sacred and a treasure, therefore, cultural values must be considered when taking water;
e Ensure the resource is sustainable
e Consider the whole environment affected by the water taken - flora and fauna

e Ensure mahinga kai (food gathering) can continue
e Perform appropriate protocols (karakia, karanga and/or waerea) before taking the water
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MANA WHENA ASPIRATIONS RELEVANT TO THE PROJECT
MANA WHENUA RELATIONSHIPS

Section 8.2.1 of the Waikato-Tainui Environmental Plan provides guidance to developers on how to
manage effects of their project as follows:

In managing the effects of a resource use or activity, regardless of the magnitude, frequency, or
duration of the effect, Waikato-Tainui considers that it is necessary to provide a net benefit when
considering social, economic, environmental, spiritual and cultural impacts — to strive for
environmental enhancement. Therefore, it is necessary to suitably manage any effects so that
they are avoided, remedied, minimised, mitigated, or balanced. For Waikato-Tainui, this is
essentially a hierarchy where the premium way to manage an effect is to avoid it, the second way
is to remedy it, and so on through to suitably balancing the effect, (offset mitigation). In managing
effects consideration needs to be given to:

(a) Avoid: manage the effects so they can be avoided - no effect occurs;

(b) Remedy: managed to the point that the effect is eliminated (e.g. cleaning discharges to
water so that the water of a suitable quality);

(c) Minimise: manage frequency or magnitude of the effect to a point where it does not cause
concern to Waikato-Tainui;

(d) Mitigate: if the effects cannot be adequately avoided, remedied, or minimised, is there
something that can be done to mitigate or offset the effect to create a benefit not
directly linked to the proposed resource use or activity. (e.g. an effect of discharge
to water being offset by additional riparian planting or wetland restoration).

(e) Balance: when taking all the effects into consideration, and considering the relative weight
of the effects to Waikato-Tainui, do the positive effects adequately balance out the
negative effects, and provide environmental enhancement? Only Waikato-Tainui
can determine whether effects are suitably balanced for Waikato-Tainui.

CULTURAL VALUES

“Ko Tainui te waka, ko Taupiri te maunga, ko Waikato te awa, ko Pootatau te taangata, Waikato
taniwha rau, he piko he taniwha, he piko he taniwha”

“Tainui is my waka, Taupiri is my mountain, Waikato is my river, Pootatau is the chief, Waikato
of many chiefs, at every bend of the river there is a chief”

Section 10.3.2.1 of the Waikato-Tainui Environmental Plan provides a concise summary of what “cultural
values” mean to its tribal members:

“Our strategic direction charts a course of significant developments to protect our tribal identity
and integrity. The development of a core strategy designed to provide maximum support for our
kaumaatua, the caretakers of our Maatauranga, and experts of our reo and tikanga, is a key
priority. Our whenua, rivers, lakes and other waterways are living embodiments of our tribal
identity.
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The necessity to forge a partnership with the Crown is vital to the preservation and protection of
‘te taiao’, our environment.

(a) To preserve our tribal heritage, reo and tikanga
(b) To grow our tribal estate and manage our natural resource
In addition:

e Kia whakatinanahia a ngaai Maaori oo raatou mana motuhaketanga' | te aao, | te poo.
(The manifestation of mana motuhaketanga is the inherent right of tangata whenua to
exercise every day and every night).

e Na te ahi kaa ka tohutohu | oo raatou ake tino rangatiratanga (The host people keeping
the fires burning will determine their own independence)

It is also noted in The Cultural Impact Assessment for the Hamilton City Council Rotokauri Greenway
Corridor that:

e there are strong cultural values held by Ngaati Mahanga and Ngaati Tamainupo in the
Rotokauri area.

e lake Rotokauri and Lake Waiwhakareke hold a special spiritual and sustenance significance
to Maaori of this region.

e Pre-European times, the lakes, surrounding peat swamps and waterways were significant
food sources for Maaori with a strong likelihood of extensive habitation. The trees of the
forest and the plants of the swamp margins not only provided sustainable sustenance for
ancient Maaori, but they were also important as Maaori environmental indicators.

e The Te Tongahuanui walking track and other walking tracks along ridges were significant
routes through the area.

e |tis also known that there were several battle sites and urupaa within the wider area.
These recorded sites are shown on the map in Appendix 1 of this document.

e The kaitiaki role within the context of Te Haa o te Whenua o Kirikiriroa is a significant role
for taangata whenua and iwi whaanui and will be upheld through the duration of this
Project.

ROLES and RESPONSIBILITIES

THaWK as the mandated representative of Mana Whenua, has the roles and responsibilities of
kaitiaki for the environmental integrity of this region. In areas which do not have such a mandated
organisation, Waikato-Tainui act as kaitiaki until hapuu within that rohe are able to take over and
engage effectively with developers.

CUSTOMARY and CULTURAL ACTIVITIES — Te Mana Whakahaere

All marae and tribal members are supported by tribal partnerships to fulfil priority kaitiaki
responsibilities. E tautokohia ana ngaa marae katoa me ngaa mema katoa o te iwi i roto i ngaa
hononga aa-iwi ki te haapai i ngaa haepapa maataamua o te noho hei kaitiaki.

Section 14 of the Waikato-Tainui Environmental Plan promotes the unique and historical relationship of
Waikato-Tainui with its traditional lands and waterways which has extended over many generations. The

1 Mana Motuhaketanga is the exercise of self-autonomy by tangata whenua.
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importance of this relationship is displayed in many customary activities that Waikato-Tainui still
undertake today. The mana whakahaere of Waikato-Tainui has associated requirements to responsibly
use, protect, and enhance customary resources, and to ensure their on-going health and wellbeing.
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Appendix - Greenway Cultural Impact Assessment 2019
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